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See previous study for outline and setting.

4: 30 Jerenm ah hears Judah wailing over suffering fromsin

Though Jereni ah is the speaker, the report is of the
peopl €' s nmourning, thus corresponding to 4:13b. Jereni ah

makes

a cl ai mabout Judah's predi canent, and follows it up

wi th evi dence.

1. 30a, Judah attenpts to seek help from her pagan | overs,
rather than fromthe Lord, by putting on all her pretty
cl ot hi ng.

2. 30b, But her |overs were never conmtted to her, and at the
last they will cast her away |i ke a used-up, worn-out toy.

3. 31,

a)

b)

finally, she can only wail in sorrow, as in v. 13b. Note:

Conmparison with the cries of a woman giving birth. Perhaps,
in connection with the precedi ng picture of the abandoned
prostitute, we are to see nobre than a reference to pain
here. She is with child by her lovers, and now they jilt her
and she is left to bear and raise the child al one.

As in v.13b, she still does not see the Lord's hand in this,
but nmerely bewails her own unhappi ness.

4. Application: Two, one spiritual and one practical.

a)

b)

B. 5:1-2
m dst,

Spiritual: Watever you substitute for the Lord wll
ultimately et you down. Satan fishes for us the way nen use
a worm The fish thinks the wormis there for his pleasure,
and gobbles it up--only to find that he has been fool ed. The
pl easures that Satan offers are bait. We think we are in
control, but at the | ast nonent the hook will be set, and we
will be destroyed.

Practical: Beware of the physical situation depicted in this
little drama--the breakdown of a love rel ationshi p outside
of marriage. Wthout the total comm tnent that marriage

i nplies, such an engagenent is bound to bring great sorrow.
The one you thought | oved you, will | eave you when his or
her whi m changes. The world says, "Wy wait for marri age?"
Here's one answer: that's the only way the relation wll

| ast.

God chal | genges Judah to find a righteous man i n her
i f she can.

Note the plural "ye," indicating that this challenge is to
the nation (though Jerem ah personally takes it up in the
next paragraph).



The chal |l enge: conduct a thorough search (note the piling up
of verbs) for a nan.

Two out cones are envi sioned: you nmay find people who are
ri ght eous, or people who nmerely seem ri ghteous. (You'l
rarely ever find anyone who admits bei ng unri ght eous!)

a) If there is any who executes judgnent and seeks truth, then
God will pardon it (the city). The criterion here is what
t he person actually does.

b) If all you find is people who say, "The Lord Lives," then
you'll know that they are swearing falsely. The criterion
here is what they say, and that can al ways be faked.

Appl i cati ons:

a) Bewar e appearances and fair speech. "Not every one who says
to nme, 'Lord, Lord,' shall enter into the ki ngdom of heaven,
but he who does the will of ny father who is in heaven,"
Matt. 7:21.

b) Notice God's faithfulness to protect his own. God woul d
spare Jerusalem for a single righteous nan! Rem nds us of
Abraham s negotiation with God over Sodomin Gen. 14. 2 Pet.
2:9 draws the point nicely. God will not destroy the
righteous with the wi cked. He knows how to deliver the
godly, and puni sh the unjust. W need never fear that he
will sweep us under the rug!

In particul ar: whatever eschatol ogical position you hol d,
this evidence nakes it unreasonable to expect that God's
people will be destroyed in the general judgnent of God on
t he unbelievers. Thus no post-trib rapture.

C. 5:3-6 Jeremiah tries, and fails, to neet the chall enge.

1

2.

v.3, he agrees that the people are sinful. The obvi ous
criterion for himis that they do not respond to correction.
NB: The di fference between believers and nonbelievers is not
sin vs. no sin. Both sin; but when believers sin, and God
chasti ses them they respond.

v. 4-5a, he proposes an expl anation: sanpling error.

a) Perhaps the people he's been dealing with are the | ower
class ("poor"), without instruction, who do not know "t he
way of the Lord [God's |aw] and the judgnent of our God
[ consequences for leaving it]." That is, naybe they are too
i gnorant theologically to understand what's happening to
t hem

b) So he'll go to the great people, those who have been
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instructed, and surely there he'll find the person whom CGod
is seeking in v. 1.

3. v.5b, but the great ones are even worse. Having God's | aw,
t hey have broken it, rebelled against it.

4. v.6, he nust agree that judgnent will fall, depicted here as
bei ng ravaged by the wild beasts, who are perhaps figures
for the invadi ng nati ons.

5. Application: Jerenm ah hoped that the difference between the
I gnorant and the Instructed would nean that the |Instructed
woul d be nore righteous. He was surprised to find that this
di fference could al so nean that the Instructed are nore
wi cked! The nore know edge we have of God, the nore
responsi ble we are, and the greater will be our judgnent if
we do not |ive in obedience.

D. Revi ew the Chiasm
Each el enent is an interchange between God and Jereni ah
(Qutside and Center), or God and the People (Mdial).

1. Qutside (4:3-10; 5:1-6). It seens incredible that judgnent
will cone. This isn't what the prophets are saying; surely
there are righteous people in Jerusalem But the prophets
are fal se, and the people are w cked.

2. Medial (4:11-13, 27-30). It is God hinself who is bringing
judgnment, and the people will wail under it (though w thout
recogni zing his sovereign hand in it).

3. Center (4:14-21, 22-26). Focus on the sin of the people that
makes the coni ng judgnent necessary.

E. Hymqm: "Oh Sacred Head, Now Wunded." The one ri ghteous nan
for whom our city, the Church, is spared the wath of GCod.



